Did God know last week that you would be in this class today?
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1. Mishnah Avot, 3.15
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Everything is foreseen, and freewill is given, and with goodness the world is judged. And all is in accordance to the

majority of the deed.

2. Saadia Gaon, Book of Beliefs & Opinions, IV.5 [tr. S. Rosenblatt (New Haven: Yale University
Press, 1948)].

Furthermore, one might perhaps also say: “Inasmuch as God knows what is to be before it happens, He must also
know that man will rebel against Him. But in that case it would be impossible for man not to rebel, since otherwise
what God foreknows would not be realized.” The resolution of this doubt, however, is motre obvious than even that
of the first one. It need not be pointed out that the person who makes the above-mentioned assertion is really
unable to prove that the Creator’s foreknowledge of things is the cause of their coming into being. His assertion is,
therefore, nothing else than an erroneous assumption or eliberate invention

3. Levi Gersonides (Ralbag), The Wars of the Lord (Mihamot Hashem), 111.4 [tr. S. Feldman, vol.
IT (Philadelphia PA: Jewish Publication Society, 1987)]
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It has been previously shown that these particulars are ordered and determined in one sense, yet contingent in
another sense. Accordingly, it is evident that the sense in which God knows these particulars is the sense in which
they are ordered and determined, as is the case with the Agent Intellect, according to the results previously
established. For from this aspect it is possible to have knowledge of them. On the other hand, the sense in which
God does not know particulars is the sense in which they are not ordered, i.e., the sense in which they are
contingent. For in the latter sense knowledge of them is not possible. However, God does know from this aspect
that these events may not occur because of the choice, which He has given man to compensate for the deficiencies
in the supervision coming from the heavenly bodies, as has been explained in Book Two. But He does not know
which of the contradictory outcomes will be realized insofar as they are [genuinely]| contingent affairs; for if He did,
there would not be any contingency at all. [Nevertheless,] the fact that God does not have the knowledge of which
possible outcome will be realized does not imply any defect in God (may He be blessed). For perfect knowledge of
something is the knowledge of what that thing is in reality; when the thing is not apprehended as it is, this is error,
not knowledge. Hence, God knows these things in the best manner possible, for He knows them insofar as they
are ordered in a determinate and certain way, and He knows in addition that these events are contingent, insofar as

they fall within the domain of human choice, [as such knows them] truly as contingent.

4. Gersonides, Supercommentary on Averroes Commentary on Aristotle’s On Interpretation, 9, as

quoted in Seymour Feldman Gersonides: Judaism Within the Limits of Reason (Oxford: Littman
Library of Jewish Civilization, 2010), 88-9

With respect to future contingencies, e.g., “Reuben will go tomorrow,” or “Reuben will not go tomorrow,” such
statements do not divide the true and the false determinately . . . for in these propositions one or the other of them
will be true, but it is not determinately known now which of them is true . . . But when the time arrives one of them

is true and the other is false.



