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Exodus 13
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So, when the LORD has brought you into the
land of the Canaanites, . . ., you shall observe in
this month the following practice: “Seven days
you shall eat unleavened bread, and on the
seventh day there shall be a festival of the
LORD. Throughout the seven days unleavened
bread shall be eaten; no leavened bread shall be
found with you, and no leaven shall be found in
all your territory. And you shall explain to your
son on that day, ‘It is because of what the LORD
did for me when | went free from Egypt.” “And
this shall serve you as a sign on your hand and
as a reminder on your forehead—in order that
the Teaching of the LORD may be in your
mouth—that with a mighty hand the LORD
freed you from Egypt. You shall keep this
institution at its set time from year to year.



Rashbam Exodus 13

NN I0VIYWO Pnly '97 - )T 7V NIN7?
AT 7V QM) 17'RD TN [1NDT7 Y7
A7 7V DNIND 'IN'Y |'VUD

2NT T2 0'WON 'VUD - ) |
27 NXAN 7Y N7 "y

“A sign on your hand”: According
to the profound plain meaning of
Scripture, it will always be a
reminder for you as if it were
written on your hand. Like the

verse (Song 8:6), "Let me be a seal
on your heart.”

ON YOUR FOREHEAD : Like an
ornament or a gold chain that is
customarily put on the forehead
for decoration.



lbn Ezra shorter commentary (c. 1142)
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There are two possible explanations. (1)
The verse should be understood like the
verse (Proverbs 3:3) “Bind them round your
neck; write them on the tablet of your
heart.” NIX in this understanding is a sign.
And what is it that will be a sign and a
memory? That with a strong arm [God]
took you out of Egypt. You and your
children should remember that. . ..

(2) The literal explanation that the verse
means to place tefillin on the head and on
the arm.

Since that second explanation is the one
that the rabbis offered, the first explanation
is cancelled. It does not have as
trustworthy witnesses testifying on its
behalf as the second explanation has.



lbn Ezra’s longer commentary (c. 1153)
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There are those who dispute with our holy
forefathers and say that the “sign” here is
to be understood like (Proverbs 1:9) “They
are a garland for your head and pendants
for your neck.” ... But thatis not proper
methodology. In the beginning of that book
[Proverbs, Mishle] it is written, “The
meshalim of Solomon.” So everything in
that book should be seen as a mashal. But
nothing that is written in the Torah should
be seen as a mashal, God forbid. It is to be
understood literally. We will not remove it
from its peshat meaning so long as the
peshat does not contradict common sense,
as it does, for example, in the verse (Deut.
10:16), “You shall circumcise the foreskin of

our heart,”the meaning of which we
ogically have to adjust.



lbn Ezra’s Introduction to his Torah
commentary
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The third way is that of total darkness;
It is beyond the circumference:

Those who invent secret [allegorical]
meanings for all texts

Who believe that all the laws of the
Torah are riddles.

| shall not refute them at length for they
are fools...

Only about one thing are they correct
That every mitzvah, large or small

Must be weighed by the scales of
reason. ..



lbn Ezra’s Introduction to his Torah
commentary (cont.)
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If reason rejects some point
Or if it contradicts sensory data

Then we look for an allegorical
meaning.

For reason is the basis [of
everything].

The Torah was not given to those
who lack reason,

For the intermediary between
people and God is the brain.



lbn Ezra’s Introduction to his Torah
commentary (cont.)
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We will interpret in its plain
meaning

We will keep it as it is

And believe that that is its true
meaning . ..
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lbn Ezra’s Introduction to his Torah
commentary (cont.)
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Even if there are areas in which both,
the physical and the conceptual, are
true

Like circumcision of the flesh and of
the heart’s foreskin . . .

People who do not understand this

Should, if they are wise, open their
eyes

For in nature, we find many things—
the nostrils, the tongue, the legs—
that were created for two purposes,



Numbers 12
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He [God] said, “Hear these My
words: When a prophet of the LORD
arises among you, | make Myself
known to him in a vision, | speak
with him in a dream. Not so with My
servant Moses; he is trusted
throughout My household. With him
| speak mouth to mouth, plainly and
not in riddles, and he beholds the
likeness of the LORD. How then did
you not shrink from speaking against

I”

My servant Moses!



Rav Yosef Bekhor Shor Numbers 12
(late 12t century)
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“With him [I\/Iosesd, | [God] speak mouth to
mouth, plainly and not in riddles”

Here the arms of the gentiles are broken! For
they say that everything that Moses wrote is
allegoria.

| have also heard some of our people casting
aspersions about tefilin and mezuzah and
covering the blood [of a slaughtered animal].
They say that the verse “It shall be a sign on
your arm and a decoration between ?/our eyes”
should be understood [allegorically] like the
verse “Place me as a locket on your heart,”
which just means “Always remember me,” and
does not refer to a literal sign on the arm or on
the heart. So also these verses are not
references to tefilin or mezuzah.

Woe to them for their insult of Torah! They will
yet be called to account for this.



Rav Yosef Bekhor Shor Deuteronomy 6
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Rabbenu Tam’s Introduction Sefer ha-yashar
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When Rabbi Shlomo [Rashi] emended
the text of the Talmud, he proposed the
emendation in his commentary but did
not change the Talmudic text. His
followers did change the Talmudic text
to conform to Rashi’s suggestions,
something that he never wanted done.

And may God forgive Rabbi Shmuel who
offers twenty emendations for every
one offered by Rashi. Not only that—he
erases the manuscript reading [and
substitutes his own conjectural
emendation]. | know that he does this
because of his great intelligence and
deep pilpul....



