
Reform opposition



“I begin with the recognition of a reality: the tide of 
intermarriage is running against us. The statistics on 
the subject confirm what our own experience teaches 
us: intermarriage is on the rise. Between 1966 and 1972, 
31.7 percent of all marriages involving a Jew were 
marriages between a Jew and a person born a non-Jew. 
And a recent survey shows that the acceptance of such 
marriages among Americans in general is on the rise, 
most dramatically, as we might expect, among Jews.”

“I believe that we must do everything possible to draw 
the non-Jewish spouse of mixed marriage into Jewish 
life. The phenomenon of Jewish drift teaches us that we 
ought to be undertaking more intensive Jewish 
programs which will build on and build up these 
existing ties, this fledgling sense of Jewish 
identification. If non-Jewish partners can be brought 
more actively into Jewish communal life, perhaps they 
themselves will initiate the process of conversion. At 
the very least, we will dramatically increase the 
probability that the children of such marriages will be 
reared as Jews.” Rabbi Alexander Schindler, Speech presented to the Union of American Hebrew 

Congregation’s Board of Trustees: December 2, 1978 in Houston, Texas





“The world movements of Conservative and Reform Judaism have for 
years struggled successfully to prevent the amendment of the Law of 
Return which would invalidate conversions performed by non-Orthodox 
rabbis abroad. As of now, the State of Israel and its secular institutions 
recognize Reform converts as Jews in every respect. However, the 
proposed CCAR resolution, which abandons the requirement of Giyur 
(conversion), would result in a situation whereby persons recognized by 
our movement in America as Jews would not, even under the present law, 
be recognized by the State of Israel as Jews. Furthermore, the resolution 
will undoubtedly weaken the determination of those forces in the State of 
Israel who stand with us in opposition to amending the Law of Return. It is 
one thing for us to demand that the State of Israel recognize, as it now 
does, conversions performed by all religious movements abroad; it is quite 
another thing to expect the State to recognize as a Jew someone who has 
not been converted at all. Our continuing concern is not motivated by 
political expediency. We know that the Orthodox establishment and the 
Chief Rabbinate may never recognize the religious acts performed by us as 
authentic. However, the State of Israel and the majority of Jews in the 
State have recognized our authenticity. In discussions which we have had 
with members of the Knesset and leading political figures we have been 
warned that passage of the resolution may well serve as a pretext for 
those who, until now, have supported our position, to change their vote. 
We believe that an amendment to the Law of Return invalidating 
conversions performed by Conservative and Reform rabbis abroad will 
prove extremely deleterious to Israel-Diaspora relations.”

-- Moses Cyrus Weiler Speech (on behalf of MARAM) before the 
CCAR, March 1983



The Central Conference of American Rabbis declares that the child 
of one Jewish parent is under the presumption of Jewish descent. 
This presumption of the Jewish status of the offspring of any mixed 
marriage is to be established through appropriate and timely public 
and formal acts of identification with the Jewish faith and people. 
The performance of these mitzvot serves to commit those who 
participate in them, both parent and child, to Jewish life.

Depending on circumstances, mitzvot leading toward a positive and 
exclusive Jewish identity will include entry into the covenant, 
acquisition of a Hebrew name, Torah study, Bar/Bat Mitzvah, and 
Kabbalat Torah (Confirmation). For those beyond childhood claiming 
Jewish identity, other public acts or declarations may be added or 
substituted after consultation with their rabbi.

Report of the Committee on 
Patrilineal Descent on the Status of 
Children of Mixed Marriages



“What are we uneasy about—being machmirim? We 
have been condemned over and over because we have 
taken the easy way out or have seemed to take the 
easy way out. If there is a safek about the Jewishness 
of a child who has one non-Jewish parent, then it  
applies equally and the safek has to be resolved.”

-- Jerome Malino

“Let me give you a dramatic case in point: Traditional Judaism
denies the Jewishness of Ben Gurion’s grandson,
because his mother was converted to Judaism by a Reform
Rabbi. Yet it accords Jewishness to a grandchild
of Khrushchev because the mother, Khrushchev’s daughter-
in-law, was a Jewess.”

-- Alexander Schindler



Q: I don’t want to be on trial here. The question is how you feel about 
[Reform] Jews like me?
A: I don’t feel about you. I don’t even think about you. I hate to be 
mean, but when I stop and think about it, I say you must have a hell of 
a problem. I’ve got it made … And when I look at our Orthodox 
community in Brookline, I see that we haven’t yet lost one person. Not 
one kid has rebelled or opted out.”

-- “Doing and Believing,” Moment Magazine 3 (September 1979): 43

Will the orthodox discard their fealty to the law and 
acknowledge the wisdom of Reform or Conservative 
improvisations? The time for that would seem to have been 
in the nineteenth century. Orthodoxy has survived and 
recovered from the impact of modern dissent. Individuals, 
indeed, continue to drift away. There has been a well-known 
cascading from orthodox to Conservative, and from 
Conservative to Reform groups. But Reform does not swell as 
it might, because of attrition into disinterest and loss of 
identity. Nor, curiously, does orthodoxy seem to diminish.

-- Herman Wouk, This is My God (Garden City: Doubleday, 
1959), 251













“...[due to] re-entrenchment of the respective positions 
of the Orthodox and Reform camps, not to mention the 
movement to the right of Orthodoxy [...] a cataclysmic 
split within the North American Jewish community [...] 
may result in the total renunciation of a significant 
number within the Jewish community
by another group, and the separation-cum-divorce of 
these two movements into a mainstream Judaism and a 
new religion.”

-- Reuven P. Bulka, The Coming Cataclysm: The 
Orthodox-Reform Rift and the Future of the Jewish 
People (Oakville, Ontario: Mosaic Press, 1984), 13

“Reform Judaism has been shown to be the sham we 
have always insisted it is, it is not a 'holding action' 
stemming assimilation for some Jews. It is a transmission 
belt for assimilation.”

-- Yaakov Elman, “Reform Judaism's Chesire 
Grin,” Jewish Action (September 1988), 27- 28

[Reform policies] increase the likelihood that at some 
time Orthodoxy will see Reform as it saw Christianity: as 
a separate religion.

Jonathan Sacks, One People? Tradition, Modernity 
and Jewish Unity (London: Littman Library, 1993), 224



“I close with a final comment. When I was a boy, no Jewish 
ceremony had a greater impact upon me than the ritual of 
duchanen, which took place in my family’s synagogue, as in all 
traditional synagogues in the Diaspora, during the Musaf service 
on the three pilgrimage festivals of Passover, Shavuot and Sukkot. 
As the priest would bless the people, a sense of kedusha, of 
holiness and mystery, would pervade the room. I recall that 
ceremony at this moment because the priests, immediately prior 
to their recitation of the priestly benediction, would recite the 
words, “Blessed are You, O Lord our God, Ruler of the Universe, 
who has sanctified us with the holiness of Aaron and commanded 
us levarech et amo Yisrael be-ahava—to bless God’s people Israel 
with love.” It is the only beracha, blessing, that I am aware of that 
demands love, ahava, as an essential component in its fulfillment. 
Action and intention must be one. The priest must bless this 
people Israel “with love.” Otherwise the mitzvah is not complete. 
In an unredeemed world we cannot strive for less. In serving this 
people Israel out of love and with compassion, we do honor to 
ourselves and make our most enduring contribution to Kelal 
Yisrael. Let the worst accusation hurled against us as a movement 
be this—that we are attempting to serve this people Israel with 
too much love, too much compassion. Eimatai hu yitaleh?—When 
is God exalted? It is then that God is exalted.”

-- David Ellenson, “The Integrity of Reform within Klal Yisrael,” 
CCAR Year Book 97 (1986): 30-31





“Perhaps, in 1996, we should try to find every possible way to reach Jews 
before they are even further away from any vestige of Jewish tradition 
… Can an Orthodox outreach group go into a non-Orthodox synagogue 
(not during services and not in the sanctuary) to teach Hebrew, and to 
explain mitzvos? Is there any variation depending on who asks the 
question and which city we are asking about? How broad is the issur?”

-- Elchonon Oberstein, “Defining the Agenda with Reform: 
Beyond the Battlefield,” Jewish Observer 29 (November 1996): 40

 

“Even we Orthodox can become desensitized … and subtly slide into the 
trap of regarding non-halachic movements as, for some Jews, better than 
nothing.”

-- Avi Shafran, “Why ‘Jewish Religious Pluralism’ Must Matter to 
Us,” Jewish Observer 29 (December 1996): 6

 

“The following thoughts have been percolating in my mind the past few weeks. To some 
they may seem novel; to some, even questionable. But to me they reflect an 
unquestionable reality … We are witness to a new stirring in the hearts of Jews that 
deserves our attention and reflection. The fact that this expression, this cry, has the 
official imprint of the Reform movement is all the more astonishing, given its ideological 
denial of Revelation and the sanctity of the mesora … Is this the voice of the citadel of 
kefira? No, it is the voice of Jews lost in the wilderness … We ma’aminim would be 
totally remiss in our understanding of Hashgacha were we to treat the publication of 
this manifesto with cynicism …The call to mitzvos should inherently lead to the callers 
and followers, if they are serious seekers, to real teshuva, return. The manifesto is 
therefore only a beginning, albeit a historic one.”

-- Yaakov Perlow, “I am Thus Sharing my Personal Thinking with the Readership 
of The Jewish Observer,” Jewish Observer 32 (June 1999): 40


