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Avodah Zarah 4a

 לודג םדאד ארפס ברב ינימל והבא 'ר והל חבתשמ
אוה

 .ןינש רסילתד אסכימ היל וקבש

 והוחכשא  דח אמוי
 לכמ יתעדי םכתא קר  )ג סומע( :ביתכ ,היל ורמא
 לכ תא םכילע דוקפא ןכ לע המדאה תוחפשמ
 ?היל קיסמ הימחרב- איסיס היל תיאד ןאמ םכיתונוע
.ידימ אלו והל רמא אלו קיתשיא
  .היל  ורעצמ אקו היראוצב ארדוס היל ומר

•

Rabbi Abahu [Caesarea, dead c. 320 CE] used to 
boast to the minim that Rav Safra [Babylonian 
rabbi, who spent much time and may have 
owned a home in Caesarea]  was a great scholar
For thirteen years Rav Safra received an 
exemption from taxes.  [Apparently such 
exemptions were given to scholars.]
One day, the minim encountered Rav Safra.
They said to him: it is written, “You alone have I 
known of all the families of the earth—that is 
why I will punish you for all your sins.”  Does [it 
make sense that] a man who is in a bad mood 
will attack the one he loves?
Rav Safra was silent and did not answer.
So they tied a scarf around his neck and started 
pulling.



Avodah Zarah 4a (cont.)

 ותירעצמ יאמא :והל רמא ,והניחכשא והבא יבר אתא
 ?היל
  עדי אלו ?אוה לודג םדאד ןל תרמא ואלו :היל ורמא
!אקוספ יאהד אשוריפ ןל רמימל
 ירמא ימ יארקב ,יאנתב- וכל ירמאד רמיא :והל רמא
!וכל
?ןותיעדיד  ןותא ש"מ :היל ורמא
 ןישפנא ןנימר- ןוכיבג ןניחיכשד ןנא :והל רמא
.ינייעמ אל והניא ,ןנייעמו

תא ןל אמיל :היל ורמא
 השונש םדאל ?ד"המל ,לשמ םכל לושמא :והל  רמא
 ערפנ- ובהוא ,ואנוש דחאו ובהוא דחא ,א"נב ינשמ
.תחא תבב ונממ ערפנ-  ואנוש ,טעמ טעמ ונממ

Rabbi Abahu came by and saw this and said, “Why are you 
hurting him?”
They answered: “You said that he was a great scholar.  He 
doesn’t even know how to interpret this biblical verse.”
Rabbi Abahu answered: “What I told you was about his 
knowledge of rabbinic literature; did I say anything to you 
about his knowledge of Bible?!” 
They said: “Well then why are you people different that you 
know [Bible, too]?”
Rabbi Abahu answered: “We who live among you, we make 
efforts and study [Bible]; but they [Babylonian rabbis] do 
not.”
So they said to Rabbi Abahu: “Then you explain that verse to 
us!”
“Let me offer a parable: to what may this be compared?  To 
a creditor who has two people in his debt—one whom he 
likes and one whom he hates.   From the one he likes he 
collects his debt little by little; from the one he hates he 
collects all at once.”



Joseph ibn Kaspi (1279-1340) on Amos 3

 םלוכ םיאיבנה לכב חנומה לשמה יפל ראובמ הז
'ה תשא איה . . . ונתדעש

 םכתא קר" ןאכב רמול גילפה לשמה יפל ןכלו
 . . . "ותשא הוח תא עדי םדאהו" ומכ "יתעדי

 סעכי םדא לכ יכ ונלצא םג ללכב ראובמ הז לכו
 יכ ויבורקו ויחא וא ותשא וא ונב לע רמרמתיו
םהלו ול המ יכ ,םירכנה ןמ ול ואטחי

This verse is to be understood according to 
the parable found in all prophets, that our 
people…is to be compared to God’s wife.
And that is why the prophet used such 
strong language, “Only you have I known,” 
just like the verse, “Adam had known his 
wife, Eve.”
The idea of this verse is well understood by 
us.  For we know that all men get more 
upset with their children or their wife or 
their brothers and other relatives when 
those people sin against them, more than 
they would become upset with strangers.  
For why would there be any expectations 
from those strangers?



Augustine (354-430), “Reply to Faustus”

No one can fail to see that in every land where the Jews are scattered, 
they mourn for the loss of their kingdom, and are in terrified subjection 
to the immensely superior number of Christians. . . . So to the end of 
the seven days of time, the continued preservation of the Jews will be a 
proof to believing Christians of the subjection merited by those who, in 
the pride of their kingdom, put the Lord to death.



Karl Barth (1886-1968; selection below 
written during the Shoah)

Israel’s unbelief cannot in any way alter the fact that objectively, and 
effectively, even in this senseless attitude beside and outside of the 
Church, it is the people of its arrived and crucified Messiah . . ..  It 
cannot evade its electing God nor His elected community, and it cannot 
therefore escape its elected service in it.  It must now discharge it in a 
manner corresponding to its adopted attitude.  Over against the 
witness of the Church, it can set forth only the sheer, stark judgment of 
God, only the obduracy and consequent misery of man . . ..  The Jews 
of the ghetto give this demonstration involuntarily, joylessly, and 
ingloriously, but they do give it.  They have nothing to attest to the 
world but the shadow of the cross of Jesus Christ that falls upon them.  
But they, too, do actually and necessarily attest Jesus Christ Himself.



Torah commentary attributed to Rabbi Asher 
ben Yehiel (Rosh; 1250-1327)

 תולג ךיראה המל םלושמ 'רב ןתנ 'רל דחא ןימ לאש
 ןיאו הרז הדובע ודבעש לבב תולגמ רתוי םכילע הז
 .הרז הדובעמ רומח ןוע ךל

 ירבדו תורשאו םימלצ ושע ןושאר תיבב ול בישהו
 אמייק לש םניאש םילבה

 הרז הדובע לארשי ןמצע ושעש ינש תיבב לבא
 וקל ... הרז הדובעל םועבקו םהילע תואובנה וכפהש
 עובקו ךורא תולגב

A certain min posed a question to Rabbi Natan 
b. Meshullam [12th/13th centuries]: Why has this 
exile been extended upon you [Jews] longer 
than the Babylonian Exile [which was because] 
the Jews then worshiped idols, and for Jews 
there is no sin worse than idolatry [so logically 
the current exile should not extend longer than 
that]! 
Rabbi Natan b. Meshullam responded that in 
the [days of the] First Temple, the Jews sinned 
with idols and asheirah trees and other silly, 
transient objects. 
But during [the days of] the Second Temple, the 
Jews made themselves into objects of idolatry. 
The Jews misinterpreted prophecies, applying 
them to themselves, and thus made them apply 
firmly to idolatry … This directly resulted in the 
affliction of a lengthy extended exile.



Sanhedrin 38b

 ןדיצב ןתבושת םינימה ורקפש םוקמ לכ ןנחוי ר"א
 תא םיהלא ארביו)זכ ,א תישארב( )רמואו( ונמלצב םדא השענ)וכ ,א תישארב(
 ומלצב םדאה
 תא תוארל 'ה דריו)ה ,אי תישארב( םתפש םש הלבנו הדרנ הבה)ז ,אי תישארב(
 לדגמה תאו ריעה
 םויב יתוא הנועה לאל)ג ,הל תישארב( םיהלאה וילא ולגנ םש יכ)ז ,הל תישארב(
 יתרצ
 וילא ונארק לכב וניהלא 'הכ וילא םיבורק םיהלא ול רשא לודג יוג ימ יכ)ז ,ד םירבד(
םעל ול תודפל םיהלא וכלה רשא ץראב דחא יוג לארשיכ ךמעכ ימו)גכ ,ז ב לאומש(
 ךלמנ כ"אא רבד השוע ה"בקה ןיא ןנחוי יבר רמאד ןנחוי יברדכ יל המל ךנה ...
אילמפב
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Commentary of Rabbi Yosef Bekhor Shor (late 
12th century) on םדא השענ

 ןושל רמוא אוה םיקלח ׳ג ליבשב :ןימ ךל רמאי םאו
 . . . ,םיבר
 ויניש תא ההקה התא ףאו . . . בישהל שי םתויתפלו
 :ול רומאו

 דחא חכו ,הוש םתעדו ,הוש םתשלשש הדומ התא יא
 ,םדא השענ :וריבחל רמול ךרצוה המל ,ןכ םא ,םהל
 . . .  ,םנימזהלו םריהזהל

 זאו ,םדא השענ ורמאיו :רמול םהל היה םהירבד יפלו
 הבשחמבו תחא הרימאב ואב םלוכש עמשמ היה
 .תחא
 .קירו לבה םהירבד ואצמנ

If a min says to you, “it is because of the three 
persons [of the Trinity] that the plural is used . . 
One should respond to their foolishness, . . . by 
blunting their teeth [with the following 
refutation]: 
“Don’t you claim that the three of them are 
equal, and of one mind, and all share in one 
power, why is it necessary for one [part] to say 
to the other ‘let us make man’ as if to inform or 
invite [the other]? . . .” 
The text, according to their understanding, 
should read, "And they said, Let us make man," 
which would imply that each of them said it 
together with one thought. 
Their words prove to be vain and empty. 



Sanhedrin 38b (cont.)

 לאעמשי 'רלאנימ אוהה היל רמא
 'הו )דכ ,טי תישארב( ביתכ יסוי 'רב
 תירפג הרומע לעו םודס לע ריטמה
היל יעבימ ותאמ 'ה תאמ שאו

A certain min said to R. Yishmael
b. R. Yosi [late 2nd century]: The 
verse says, “YHVH rained on 
Sodom and Gomorrah sulfurous 
fire from YHVH from heaven.”  
The verse should read “from 
Him”!

/Genesis.19.24


Sanhedrin 38b (cont.)

 אנרדהמ אנא היקבש סבוכ אוהה ל"א
 רמאיו )גכ ,ד תישארב( ביתכד היל
 ישנ ילוק ןעמש הלצו הדע וישנל ךמל
 יעתשמ אלא היל יעבימ יישנ ךמל
ארק יעתשמ ימנ אכה יכה ארק

A certain washer said to R. 
Yishmael, “Let me answer him.”  
[He said to the min]: It is written, 
“Lamech said to his wives, “Adah 
and Zillah, hear my voice, O wives 
of Lamech, give ear to my 
speech.”  The verse should have 
said “my wives.”  But that’s how 
biblical verses work!  So also [in 
the case of the verse about 
Sodom] that’s how biblical verses 
work!

/Genesis.4.23


Bereshit Rabba 51

 םשב ייאקמס רב יפליח 'ר ןב ובלח 'ר
 םודס לע ריטמה 'הו ןומיס 'ר רב י"ר
 הז םימשה ןמ 'ה תאמ לאירבג הז
...אוה ךורב שודקה
 םיאיבנב הרותב קחצי 'ר רמא
 ומש ריכזמ טוידההש וניצמ םיבותכבו

 רמאיו הרותב ,דחא קוספב םימעפ 'ב
 יישנ ילוק ןעמש הלצו הדע וישנל ךמל
 ד תישארב( ךמל ישנ אלא 'תכ ןיא
 ,)גכ

Rabbi Helbo . . . says: “YHVH rained on 
Sodom” refers to the angel Gabriel; “from 
YHVH from the heavens” refers to the 
Blessed Holy One….
Rabbi Isaac says: “We can prove from the 
Torah, from the Prophets, and from the 
Writings that the name of a human being 
can be mentioned twice in the same verse 
[though we might have expected a pronoun 
instead of the name the second time].  In 
the Torah: ‘Lamech said to his wives, “Adah 
and Zilla, hear my voice . . .”’  [In the 
continuation,] he [Lamech] does not say, ‘O 
my wives, give ear to my speech . . .,’ but 
rather ‘O Lamech’s wives, give ear to my 
speech.’ (Gen 4:23).  



Bereshit Rabba 51 (cont.)

 וחק ךלמה םהל רמאיו םיאיבנב
 אלא ןאכ בותכ ןיא ידבע תא םכמע
 ,)גל א 'א םיכלמ( םכינודא ידבע תא
 םשב בתכנ רשא בתכ יכ םיבותכב
 המת תאו ,)ח ח רתסא( 'וגו ךלמה
 םימעפ ינש ומש ריכזמ ה"בקהש
.דחא קוספב

In the Prophets: ‘The king said to 
them, “Take with you . . .”’; he 
does not say ‘my men’ but rather 
‘your lord’s men.’ (1 Kgs 1:33).  In 
the Writings: [King Ahasuerus 
does not say ‘an edict that was 
written in my name,’ but rather] 
‘an edict that was written in the 
king’s name.’  (Esth 8:8).  And you 
express surprise that God 
mentions His own name a second 
time in this verse?!”



Justin Martyr (2nd century) Dialogue with 
Trypho

“When Scripture says, ‘The Lord rained fire from the Lord out of 
heaven,’ the prophetic word indicates that there were two in number: 
One upon the earth, who, it says, descended to behold the cry of 
Sodom; another in heaven, who also is Lord of the Lord on earth, as He 
is Father and God; the cause of His power and of His being Lord and 
God.”



Tertullian (2nd-3rd centuries) Against Praxeas

“A much more ancient testimony [of Jesus’ divinity] we have also in 
Genesis: ‘Then the Lord rained upon Sodom and upon Gomorrah 
brimstone and fire from the Lord out of heaven.’ Now, either deny that 
this is Scripture; or else (let me ask) what sort of man you are, that you 
do not think words ought to be taken and understood in the sense in 
which they are written, especially when they are not expressed in 
allegories and parables, but in determinate and simple declarations?” 


